Virtues and Details of Qurbani by Maulana Muhammad Ilyas Ghuman 


The importance of sacrifice: 


Qurbani is a major form of worship. It began from the era of Sayyiduna Adam (AS) and has continued 
until this last Ummah of Prophet Muhammad (SAW). It was prescribed for all nations of all eras. It is 
mentioned in the Quran: 


(34:41 5 yy) a PESI aang Se 9835 be le al fl 1, Sid Kats thas fl KI; 
Translation: And for every nation We have appointed religious ceremony [of sacrifice], that they may 
mention the Name of Allah over the beast of cattle that He has given them for food. 


Even though the religious ceremony of sacrifice [qurbani] has been continuously practiced by all 
nations, it held a greater importance during the time of Ibrahim (AS). And this is why qurbani is also 
called “the Sunnah of Ibrahim (AS)” because Ibrahim (AS) offered his son Ismail (AS) as sacrifice only 
for the pleasure of Allah. And the muslims all over the world offer qurbani in remembrance of 
Ibrahim’s (AS) noble act. Through this qurbani, a muslim learns to be ready to sacrifice anything for 
the sake of Allah, to abandon the love of all worldy things and to fill his heart with love for Allah 
only. So while offering qurbani, one must also remember that just like this qurbani, the main goal of 
every act of worship is the pleasure of Allah. The thought of pleasing anyone else must never pass 
through our mind, so that a muslim’s life becomes the very embodiment of this verse: 


(162: 8 yun) idil Cj ab Glass cbas Keis GN éy 
Translation: Verily, my Salat (prayer), my sacrifice, my living, and my dying are for Allah, the Lord of 
the worlds. 


The importance of qurbani is also established by the fact that the Noble Prophet (SAW) was 
steadfast upon it. Sayyiduna Abdullah ibn Umar (RA) said: 


EON EE E PS 
Translation: The Noble Prophet (SAW) lived in Madinah for ten years and [during this time] he 
continued to offer qurbani. 


The virtues of Qurbani: 


Many hadiths mentions the virtues of Qurbani. Some are mentioned below: 


Is ok 226 yo ale gyl iaa) Bas HAN Ge BAS K IG al Jagg AAG Wb as aad K GG al Jaagt Ga G 

(M 
Translation: Sayyiduna Zaid ibn Arqam (RA) narrates that the Companions of the Prophet (SAW) 
asked him, “O Prophet of Allah! What is Qurbani (i.e. what is the relevance of Qurbani)?” The 
Prophet (SAW) replied, “It is the Sunnah of your father Ibrahim (AS).” They asked, “What will we gain 
from offering qurbani?” He (SAW) replied, “[You will receive] a reward for every strand of hair [of 
the animal].” They again asked, “[What will we gain for] wool?” He (SAW) replied, “A reward for 
every strand of the wool.” 


satel BA al i pall lal ty ail 5) Sst 2 oy JE de col JEL Jé E Ùl Jais ói ys ail gy aise be (2) 


Bebe le o b 275 ol¢ she Al po be) Ls G sled Los ye a BI IS Ke, al ye 2 fall Sly WILL, layla bly Ga 

(A Ja 
Translation: On the day of Eid al-Adha, there is no pious deed more beloved to Allah than the flowing 
blood of the sacrificial animal. And on the day of judgment, the sacrificed animal will arrive with its 
hair, its horns, and its hooves and before its blood falls on the ground, it attains acceptance in the 
court of Allah. So you should offer qurbani with a content heart. 


oi) aiall BS de G SEG Gadi caai i da g de Al Yoo lh 5.5 JE JE ae all ay ule il ye (3) 

(261 oe Iz el 5550) adle é bl o W774 G2 ght 
Translation: Sayyiduna Ibn Abbas (RA) narrates that the Prophet (SAW) said, “No expenditure is 
more virtuous on the day of Eid al-adha than spending on the sacrificial animal.” 


Discussion on Qurbani: 
1) Qurbani is wajib (obligatory) 


It is obligatory for a muslim who has wealth equivalent to nisab to offer qurbani. There are many 
proofs in the Quran and Sunnah regarding. Some proofs are mentioned below: 


(2: EI 3a) 3215 Sep (had (1) 
Translation: So offer salah (prayers) for the sake of your Lord and offer ceremonial sacrifice 
(qurbani). 


The famous scholar of tafseer, Qadi Thanaullah Panipati (RAH) has given the following 
explanation for this verse: 


BM all gle G35 2 Eii a sd SKA By st og sell le Kp Les Salt elke; Xe Jb 
(353 210z: Spall pani) 


Sayyiduna Ikramah, Sayyiduna Ata, and Sayyiduna Qatadah have said that in (Sj Já” ), the 
part ( Ja ) refers to the Eid salah and the part ( ,Ż\, ) refers to the qurbani or ceremonial 


sacrifice. Thus this verse is the proof that salah and qurbani are wajib (obligatory). 


Allamah Abu Bakr Jassas (RAH) has written in his book “Ahkam al-Quran” that: 


C35 Gly A yha OB) kadal sisia fobs JÉ b K gi IB... gid 85 A py aLa asii J6 
(¿ÁI 3 yg cE 419 v3 LP Laz! al eS) ol 
Translation: Sayyiduna Hasan al-Basri (RAH) has said that in the verse (S) Ja) the salah that is 


mentioned refers to the Eid salah and the part ( Ż\,) refers to qurbani or ceremonial sacrifice. 


Sayyiduna Abu Bakr Jassas (RAH) mentions that two things are proven in this verse: 


1) The Eid salah is wajib 
2) Qurbani or ceremonial sacrifice is wajib 
3) Sayyiduna Abu Hurairah (RA) narrates: 


2 PIE 122656 ale cyl cis) Aa Sop Sb Mas dy te Th ye TE deg ale atl fo abl Ope S 
(12261 2, Shall gS «Yew 15260297 cs SI cj) 82542 321 027 sels oY ol nels 


The Messenger of Allah (SAW) said that whoever is capable of offering qurbani but does not offer it, 
he should not approach the place where we pray the Eid salah. 


The Messenger of Allah (SAW) gave a severe warning to those who have the means to offer qurbani 
yet do not offer it. And severe warnings were only given when wajib (obligatory) acts of worship 
were abandoned, which proves that qurbani is wajib. 


(3) Sayyiduna Makhnaf ibn Saleem (RA) narrates: 


1226 yo oe le od chee) Subs get ole BG ok Be S ntl Wik Ja dp, cal es bi; & 

(aall pall AS 188. o2z GLE heed pl arly eo ple 
Translation: We were staying at Arafah with the Messenger of Allah (SAW) when he said, “O people! 
Qurbani and Ateerah are obligatory upon every family. 


The ruling of two types of ceremonial sacrifices is established from this hadith. The first is the 
sacrifice on Eid al-Adha and the other is Ateerah. 


Benefit: “Ateerah” refers to the ceremonial sacrifice which was offered to the idols during the time 
of ignorance (before Islam) in the month of Rajab. After Islam was established, it was offered to 
Allah. But after some time, its ruling was abrogated. Sayyiduna Abu Hurairah (RA) has narrated: 


(Bally gyal WS 1882 27 GL pu) jails pl ye BE ab Ups é 


Translation: The Messenger of Allah (SAW) prohibited us from Fara’ and Ateerah. 


Benefit: “Fara’” refers to the first born child of a camel which was offered as sacrifice to the false 
idols. During the early stages of Islam, it was offered as sacrifice to Allah, but later on it was 
abrogated.(188U2 2¢ cb sll iail Le (oll 5a 5) 


(4) Sayyiduna Jundub ibn Sufyan al-Bajali (RA) narrates: 


84327 dl eo) Bad els aias os 3h WKS iad syal JS ah ta: J pal pg E ood) Sgt 

(OA ishal Ls @ oY vb 
Translation: | went to the Prophet (SAW) on the day of Eid al-Adha. He (SAW) said, “Whoever 
sacrifices the animal (meant for qurbani) before the Eid salah, must sacrifice another animal in its 
place. And whoever has not sacrificed the animal before the Eid salah should sacrifice it after the Eid 
salah. 


In this hadith, the Prophet (SAW) has commanded that a replacement animal be sacrificed when the 
original qurbani animal has been sacrificed before the Eid salah. The ruling for a replacement animal 
proves that qurbani is wajib. 


Some people consider qurbani to be only Sunnah and not wajib. They present the following as 
proofs: 


(1) While explaining the various tasks to be completed during qurbani, the Prophet (SAW) said: 


A BY Lan gol oh La US ad yy at Ul 1S fs stb ep eda Sle ey oa tou Id 
(832.6 2z isad eo?) Rigal dae lais Kei Barbell ie 5 ff Md GL Ys 

The first thing that must be accomplished on this day is the Eid salah. Then after returning from the 

Eid salah, we offer the qurbani. Whosoever does this (i.e. offer salah, then qurbani) has followed our 


way and whosoever sacrifices the animal before the Eid salah has only prepared meat for his family. 
But whosoever sacrifices the animal after the Eid salah has completed the rites of qurbani, and this 
person has followed the way of the Muslims. 


(2) 


(832 2 2z Seed 7) BL 3225 aed e sE A Jb 2 
Sayyiduna Ibn Umar (RA) has said that qurbani is Sunnah and a well-known act of worship. 
These people say that in the hadith, the Prophet (SAW) mentions (Gi ete) and in the other hadith 
Sayyiduna Ibn Umar (RA) mentions (3 3585 He es ). The word “Sunnah” is mentioned in both hadiths 
which proves that qurbani is Sunnah. 
Our reply is that the word “Sunnah” here does not refer to the technical term “Sunnah” rather it 
refers to the lexical term which means “way”. Thus the hadith explains that whoever offered the Eid 


salah first and then sacrificed the animal has completed the qurbani according to the way of the 
Muslims. 


Hafiz ibn Hajar Asqalani (RAH) writes: 


(Boe 10g shl ge) Boge is DS Sal Y Heal lee oad g ba Sad ally 


The word “Sunnah” mentioned in these two hadiths refers to the lexical term which means “way”. It 


does not refer to the technical term “Sunnah” which is used when differentiating between “Sunnah” 
and “Wajib”. 


Therefore, the hadiths where the Prophet (SAW) mentioned (Gi gla ) and Ibn Umar (RA) 


mentioned (33535 ios cP) does not negate that qurbani is wajib. 


(2) Who is Qurbani obligatory (wajib) upon? 


Any male or female who fulfills the following conditions during the days of Eid al-Adha must offer 
qurbani: 


(1) Must be Muslim 


Proof: 


(195 2 Agia gla) Bosal A ie all ably ap Gal 


Translation: 


Qurbani is an act of worship which brings a Muslim closer to Allah, and a non-believer is not from 
those who are close to Allah. 


(2) Must be a free individual (i.e. must not be a slave) 


Proof: 


(271: 306 272 HN\ a) Y sll oI 


Translation: Qurbani is not obligatory on a slave because a slave is unable to own anything. 
(3) Must own the amount of nisab 


Proof: 


226 oil oyl cen) MLAs agai Vb ats gly eo J OF Yo JE SE al pty gl abl 52) Beh Ul ie 

e) el arh se aa 
Translation: Sayyiduna Abu Huraira (RA) narrates that the Prophet (SAW) said that whoever is able 
to afford qurbani but does not offer it should not approach the place of Eid salah. 


This hadith proves that it is necessary to be able to afford offering qurbani and such a person is also 
referred to as “Owner of Nisab” . (This will be further explained later in the book). 


(4) Must be a permanent resident. Qurbani is not obligatory on a traveler. 


Proof: 


(979 pi deaa 370 Gzip A N JA Berl a lad Je pl JB we l oy cle 3s 
Translation: Sayyiduna Ali (RA) said that qurbani is not obligatory on a traveler. 


(3) Nisab of Qurbani 


The prerequisite for qurbani to become obligatory is the same as the prerequisite for Sadaqa al- 
fitr. (~=) GUS «360525 imil cs giäl) 


Qurbani is compulsory upon any male or female whose wealth exceeds the Nisab. The nisab is 
87.479 grams of gold, or 612.35 grams of silver. If he or she owns currency, or merchandise for 
trade, or excessive belongings which by themselves or grouped together are equivalent to the value 
of 612.35 grams of silver, then qurbani also becomes compulsory. Js= ù =h «160G21¢ 23 l 3»: sal) 
(IY ay nll aiaa] aia 


It is important to note that those belongings which are only kept for display or in storage and are not 
used throughout the year will also be counted towards the nisab. :159:158:0a27 Ual lx ) 
(alg 3 S a paa Gl 346037 üa 


(4) The animals used for Qurbani 


The animals which can used to offer qurbani are sheep, goat, cow, buffalo, and camel (male or 
female). 


Proof: 


SS BN ples ace CB Ub BN of AD SAH IB oil sacl ges cil shall ge zla Sal lls abl Jo 
e ote cle Bee te ah &- Zur oe ot . | ta LN ee sada ehh i 
Bape) KADA MEY ple ale Sdi ab EN A EA G Sh all o ol LY ep bale RE O da 
(144 143 sls 


Translation: Eight pairs; of the sheep two (male and female), and of the goats two (male and 
female). Say: "Has He forbidden the two males or the two females, or (the young) which the wombs 
of the two females enclose? Inform me with knowledge if you are truthful." And of the camels two 
(male and female), and of oxen two (male and female). Say: "Has He forbidden the two males or the 
two females or (the young) which the wombs of the two females enclose?” 


Eight animals are mentioned — two from sheep, two from goats, two from cows, and two from 
camels. 


Benefit: Buffalos are also included within the animals permissible for qurbani because it is a type of 
cow. 


(1) Consensus of Ummah: 


(379 AN Y eA tS) all K gailiai K ol le Ie 


Translation: The scholars of this Ummah all agree that buffalos will have the same rulings as cows. 
(2) Lingual 


(101 yeis) fall WS i 5S yi 
Translation: Buffalo is a type of cow. 


(3) Sayyiduna Hasan Al-Basri has said: 


(10848:8 65 <7 cinch gl ol esas) « fall dja pl 
Translation: Buffalo has the same status as a cow. 


(4) Imam Malik ibn Anas al-Madani (RAH) has said: 


(idl Bao à sle le Gb « 294, yor Kle plal Loge) UES ce lal 


Translation: A buffalo is a cow (i.e. buffalo has the same ruling as a cow). 


He further mentions: 


(812:2 3850 2zi oY SIV US) ishga filly ielai 
Translation: Buffalo and cow are the same (i.e. same type). 


(5) Imam Sufyan at-Thawri mentions: 


(688122444 8.23 4zi ollas Gees) ell ga pisiga Co” 
Translation: Buffalos will be considered the same as cows. 


Benefit: A: Seven parts of the animal are prohibited to consume. 


nes) EAR siil EEF sill, Ns skal all lee gladi se a BE al Are E Jb roles be 


(SLAs ye o Sle bT Ozi iel GI Ghul! 409 U2 4z alyas 
Translation: Sayyiduna Mujahid narrates that the Messenger of Allah (SAW) did not eat seven parts 
of an animal (1) blood (2) female genitals (3) testicles (4) glands (5) male genitals (6) bladder (7) gall 
bladder 


(5) The age of the animal 


It is imperative that the sheep and goat must be at least one year old, while the cow and buffalo 
must be at least two years old, and the camel must be five years old, to be eligible for qurbani. 
However, if the goat or sheep looks like a one year old, then it is also permissible to use it for 
qurbani. 


Proof: 
Eie S Kle pak A Wih WEIS T deg ale al fo D Izy JË J6 ae AN (go sll E oy ye é 

(A o 552g: das ae?) dll 
Translation: Sayyiduna Jabir (RA) narrates that the Messenger of Allah (SAW) said, “Only use an adult 


animal for qurbani, but if such an animal is not available, then use a six month old sheep which looks 
like a one year old. 


There are two main points in this hadith: 


First: In the hadith, the Prophet (SAW) used the word (z ) when referring to the qurbani animals. 


According to Imam Malik (RAH), the scholars of jurisprudence (fiqh) are the experts in the 
terminology used in hadiths. (51l Jae cb 193.2161 Gis jill ala) 


The majority of the scholars of fiqh have agreed that the word (.. ) in this hadith means (+l) 


which refers to an animal whose has aged slightly. So, sheep and goats must be one year old, cows 
and buffalos must be two years old, and camels must be five years old. 


Here are some details: 
(1) The famous hadith scholar Allama Abu al-Husayn Al-Qudoori (RAH) has said: 
se OLIN sells oie Call oal e ls Lo A al oA yi oa S cea 
(3670 5g 15 Bulle 


Translation: The scholars of fiqh have agreed that sheep and goat must be one year old, cow must 
be two years old, and camel must be five years old. 


(2) The famous hadith scholar Allamah Zayn al-Deen ibn Nujaym (RAH) has said: 


(WN 1S 201 287: 51) pall) See oH SN LO gg bbe BN Jad eg ao BN pli LA ge ll 
Translation: Sheep and goat must be one year old, cow must be two years old, and camel must be 
five years old. 


The same explanation is given in the following books as well: 


(1) Bazl al-Majhood Sharh Sunan Abi Dawood (vol. 4, pg. 71) 


(2) Takmilah Fath al-Mulhim Sharh Saheeh Muslim (vol. 3, pg. 558) 


Second: In the aforementioned hadith, if a (2% ) is not available, then the ruling of (call Oa Reds 


)will apply, which refers to a sheep that is six months old but appears like a one year old. 
Allamah Zayn al-Deen Ibn Nujaym (RAH) has said: 


ii Bs NB TES bs LEN 5 íai; bE Je Ads Sie Li) Soe Ie aii 568) b isle, 

(xA 1S 202 287: 5 pull) 
Translation: The scholars of fiqh mention that it refers to a sheep whose size is equal to a one year 
old sheep such that when it is placed together with a flock of one year old sheep, then no one can 
see any difference between them. And the scholars of fiqh have also said that ( iii ) refers to a 
sheep that is six months old. 


(6) Partnership in Qurbani 
If the qurbani animal is a camel, cow or buffalo, then seven individuals can share such an animal. 


Proof 1: 


E gan E fly JI SES AE a pts Cab dl cet E ah Jais a BS JE ne al go) ple ie 
(4) SUA yl Ch 424 ocd zine al) AB G 
Translation: Sayyiduna Jabir (RA) narrates: We had donned our Ihram for Hajj with the Holy Prophet 


(SAW) when he (SAW) ordered us to share each camel and each cow among seven people. 


Proof 2: 


424 olz des LD) xan Se silly gato Ge AN lB pe BE A Jats ge WS JB ae Àl Qo) le Se 

(4) SHAY slr Cl 
Translation: Sayyiduna Jabir (RA) narrates that we offered our qurbani with the Messenger of Allah 
(SAW) in the year of Hudaybiya. One camel was offered for qurbani on behalf of seven people and 
one cow was also offered by seven individuals. 


Some people claim that a camel for qurbani can be shared by ten individuals. They quote the 
narration of Sayyiduna Ibn Abbas (RA) where he said, “We were on a trip with the Holy Prophet 
(SAW) when Eid al-Adha arrived. So, seven people shared one cow, and ten people shared one 
camel.” (Cull Jal Ge jet baal ll Lal ol cla Le Gb 276021e ghil Gis) 


The reply to this claim: 


We do not act upon this narration, rather we act upon the narration of Sayyiduna Jabir (RA) which 
mentions that seven people shared a camel. The reason behind this is because the Companions of 
the Holy Prophet (SAW) used to act upon this narration of seven people per camel. 


Imam Tirmidhi (RAH), under the narration of Jabir (RA) (of seven people per camel), writes: 


OF SË Mey Lal ol ole be Gb 276 ole giil ke) Axes SE l OT oy dll Jal Be Lia Je Joly 
(cas! Jol 


Translation: The scholars from among the Companions of the Holy Prophet (SAW) used to act upon 
this narration. 


And the rule is that: 


Ye Ob epal Beall ob Gb agla gl i) BB fe SDT a GE G Se il Sts Ye oil le Oy 
(t ihal dle 


Translation: Whenever there are two narrations from the Holy Prophet (SAW) where they seem to 


be contrary to each other, then we will adopt the narration which the Companions of the Holy 
Prophet (SAW) act upon. 


(2)The scholars of hadith have mentioned that the narration of Ibn Abbas (RA) is mansukh 
(abrogated) and the narration of Jabir (RA) is the nasikh (abrogator). 


Imam Nawawi (RA), in his book Sharh Muslim under the chapter of ablution, writes: 


en Se Sal gė) ish l yia é io guido Lf o y el Ladle gak CYTE ash oye opty H- zale ojaa 

(GW Saw k sgol Ob 156217 : ds 
Translation: It is a common practice of Imam Muslim and other hadith scholars that in their books, 
they first mention those narrations that are mansukh (abrogated) and then they mention the 
narrations that are nasikh (abrogators). 


Imam Tirmidhi also followed this practice and thus he recorded the narration of Ibn Abbas (RA) first 
and then he recorded the narration of Jabir (RA) in his book. 


(3) The narration of Jabir (RA) is a “qawli” hadith while the narration of Ibn Abbas (RA) is “fe’li” 
hadith. And the rule is that qawli hadith is given preference over fe’li hadith. And in this case 
the narration of Jabir (RA) is both a “qawli” and a “fe’li” hadith. 


If the qurbani animal is sheep or goat, then it must be not be shared and must be offered by only 
one individual. Here are the proofs: 


(1)lbn Abbas (RA) narrates: 


col ches) GASB ea ga FE A E ESN ek GASD WN I5 O52 Oly Oh efe 6 IE es ON SE od GI 
AA o¢ gall oy» 538 Fob a o 15.226 yonel 
Translation: A man came to the Holy Prophet (SAW) and said, “The qurbani of a large animal (cow or 


~ 


camel) has become obligatory upon me and | have the wealth to buy it but | cannot find one for 
purchase. (So what should | do now?)” So the Holy Prophet (SAW) commanded him to buy seven 
goats and offer them for qurbani. 


In this hadith, the Holy Prophet (SAW) equated a large animal (cow or camel) to seven goats, and a 
large animal can only be shared by seven people and no more. Thus it proves that one sheep or one 
goat cannot be shared and can only be offered as qurbani by one person. 


(2)Sayyiduna Abdullah ibn Umar (RA) has said: 


(sare ye AL ol b210 017 giil eel) Dols Ye SLM 


Translation: A goat can only be (offered as qurbani) on behalf of one person. 


Some people claim that an entire family can share a goat in qurbani. They quote the narration of 
Sayyiduna Abu Ayyub Al-Ansari (RA) where he mentioned that a person used to offer one goat as 
qurbani on his behalf and his family’s behalf, and then the entire family used to consume it. els) 
(Cas Sal Ge jai daa! gl BLAM of ela L Gb 272Ue1¢ Geil 


The reply to this claim is that this narration of Sayyiduna Abu Ayyub al-Ansari (RA) is implying on the 
rewards that was shared by the entire family. Otherwise, one goat can only be offered by one 
person and cannot be shared as has already been proven earlier. 


Sharing the reward in a qurbani is explained by the following hadith where the Messenger of Allah 
(SAW) slaughtered a sheep for qurbani and said: 


BEN 3 Gb ial Gi gle 14893 HAH By > oy al ply! Bio) gl be ee dl es ge Mie ó al 


(dole be le Suet 
Translation: “O Allah! This is from me and from all those from my Ummah who could not offer 
qurbani.” 


This way the Holy Prophet (SAW) included his Ummah in the rewards of qurbani. Similarly, the 
narration of Sayyiduna Abu Ayyub al-Ansari is also regarding the sharing of rewards in qurbani. 


(7) The Days of Qurbani 
Qurbani can only be offered on three days — the tenth, eleventh, and twelfth of Dhul Hijjah. 


Proof 1: Allah SWT mentions: 


(28:24 8 yy) „olis lS A lly Bias a ates gia 
Translation: That they may witness things that are of benefit to and mention the Name of Allah on 
appointed days over the beast of cattle. 


Sayyiduna Abdullah ibn Umar (RA) mentions: 


(261 e675) Fe gl glee) AB glass stl ay Sbai 


it. 
Proof 2: 


:SJbdl eH) bb Le oh 8 iy AED GR MG Se oe? is El 8 8 pS y als 3p 
Translation: Sayyiduna Salmah ibn Akwa’ narrates that the Holy Prophet (SAW) said, “Whoever 


offers qurbani should not have any of its meat left in his house after the third day.” 


This hadith informs us that qurbani is only allowed for three days, because if the meat of qurbani is 
not allowed to be kept in the house beyond the third day, then how can qurbani itself be allowed 
after the third day. 


Benefit: The prohibition of keeping the meat of qurbani beyond the three days was only in the early 
stages of Islam. Later on, this prohibition was removed and the meat of qurbani was allowed to be 
kept beyond the three days.(259U24¢ ¿S le Sä) 


Now some may argue that since the permission to keep the qurbani meat after the specified three 
days was given, so now it is also permissible to offer qurbani after the three days. But qurbani meat 
can be stored at home all year long nowadays, so should it mean that qurbani can also be offered 
throughout the year? Absolutely not! It was never permissible to offer qurbani beyond the three 
specified days, nor has it become permissible now. 


Proof 3: 


It has also been reported that Sayyiduna Ali (RA) has also said that qurbani can only be offered on 
three specific days. (Gla all GUS 4970 SI L all Lb js) 


Proof 4: 


(205 62c:s ei lal SS) Ail og lal, sill og Bs gli Bal: ke y AlE fg 
Translation: Sayyiduna Abdullah ibn Abbas (RA) has said that the days when qurbani can be offered 
on “Yawm al-Nahr” (tenth Dhul Hijjah) and the two days after it. But the best day to offer qurbani is 
on Yawm al-Nahr. 


Some people claim that Qurbani can be offered for four days. They quote the narration of Sayyiduna 
Jubayr ibn Mut’im (RA) where he mentioned the Holy Prophet (SAW) saying that all the days of 
Tashreeq are for offering qurbani.(19717 : aa) as: Sle Gael JB Gs Gb ids SN Gad!) 


These people claim that the days of Tashreeq are until the thirteenth of Dhul Hijjah, which is the 
fourth day of Eid, thus qurbani can also be offered on the fourth day. 


The reply to their claim: 


1)In the chain of narrators of this hadith, there is a narrator called Muawiya ibn Yahya Al-Sadafi. The 
scholars of hadith have categorized him as weak (a= ), not strong in narration (s&h osd ), and 
unimportant (>Y ). (277Ua2¢ åS] 38454 8z dhail 5 call) 


2)lmam ibn Abi Hatim ar-Razi has recorded the chain of narrators as such: Muawiya ibn Yahya ibn al- 
Sadafi from Az-Zuhri from Sa’eed ibn al-Musayyab from Abu Saeed al-Khudri. And he has written the 
following statement of his father Abu Hatim ar-Razi under this narration: 


(252 6 3z sss Fe ul Y Shel) ol Lie iS EPL No 


Translation: This hadith with this chain of narrators is a lie. 


And in other place, he has written: 


(493 2 áz sil) Fe al oy dbl) gy Cele lio 
Translation: This narration is fabricated (¢ sas). 


3)If we were to accept this hadith and take the thirteenth of Dhul Hijjah as a day of qurbani, then we 
will also have to take the ninth of Dhul Hijjah as a day of qurbani because the days of Tashreeq start 


from the ninth. But the ninth of Dhul Hijjah is not accepted as a day of qurbani. Thus, it becomes 
impossible to act upon this hadith. 


8) The time of Qurbani 


For those residing in cities and towns, the time for offering qurbani begins after the Eid salah. And 
for those who reside in villages upon whom Friday (Jumua’) salah is not obligatory, the qurbani time 
begins from Subah Sadeq (true dawn), but it is best to offer qurbani after sunrise. ds st «lapel ts già) 
(als 


Sayyiduna Bara ibn A’zib narrates: 


SE 5 Lt CLIO J Sé ay ey F a SB ke gi be a lo Osh cts Ce Yt Se 

(Spall Be, gall Ob ple & W834 2.2 ois bedi ol) SEG LÁN Se al Jay tm 2a 
Translation: | heard the Holy Prophet (SAW) mention in his khutbah, “We begin the day of Eid 
foremost with the Eid salah, and after returning from salah, we offer qurbani. Whosoever followed 


this method (of salah first, then qurbani) has followed our path, and whosoever offered qurbani 
before Eid salah, has only slaughtered regular meat for his family. And this slaughter will not be 
considered qurbani at all.” 


This narration proves that the Messenger of Allah (SAW) has prohibited us from offering qurbani 
before the Eid salah. In the villages, there is no Eid salah, so this ruling (of qurbani after Eid salah) 
does not apply there. Rather, the time of qurbani for them starts from the time of Fajr. 


(9) General Notes: 
(1) It is permissible and preferable to slaughter a neutered animal for qurbani. 


(2)It is permissible for a person to share a part in the qurbani animal for the purpose of Aqeeqah. 


(375057 ~ale cs slid) 

(3)It is not permissible to offer for qurbani a lame animal that does not place its foot on the ground 
while walking. However, if it is a limping animal that places its foot on the ground for some support 
while walking, then it is permissible to slaughter it for qurbani. 


(nel! w US 536 2:9e: üa 387 a02¢: 3512 isl iw) 
(4)It is not permissible to offer for qurbani such an animal whose teeth have fallen out and it cannot 
chew its food. But, if it can chew its food, then it will be permissible. 


(5)If an animal has a birth defect where one or both of its ears are missing, or one-third or more of 
its ear is cut or ripped, then it will not be permissible to offer it for qurbani. If less than one-third of 
its ear is cut, ripped or missing, then it will be permissible to use it for qurbani. 


(mol! US 537 209e : aaa) calha! 2750 lg: äl at) 


(6)If an animal’s horn is broken but not completed uprooted, then it will be permissible to use for 
qurbani. But if its horn is completely missing from the root, then it will not be permissible to use for 
qurbani. 


GUS 5350 9g: sdh yhaa a aY Call d 027 loa 2g: lah i) 


(~~=! 


(7)If less than one-third of an animal’s tail is cut or missing, then it will be permissible to offer it for 
qurbani. But, if one-third or more of its tail is missing, then it will not be permissible to use it for 
qurbani. 


(3685ga ds i (2375217 ¢ cil De!) 


(8)If one of the nipples of a cow, buffalo, or camel are damaged but the other three nipples are fine, 
then it will be permissible to use this animal for qurbani. If two or more of its nipples are defective, 
then this animal cannot be used for qurbani. Similarly, if one nipple of a goat or sheep is defective, 
then this animal cannot be offered for qurbani. 


(683025 ny pKualle ds 33578 aby 374 Ua2¢ hu sl aall) 


(9) If an animal is blind, one-eyed, or one-third or more of one of its eyes is damaged and cannot 
see, then it will not be permissible to offer this animal for qurbani. If less than one-third of one of its 
eyes is damaged, then it will be permissible to use it for qurbani. 


(368U25¢ mysle ds slid) 


(10)The person slaughtering the qurbani animal must be a muslim. The meat slaughtered by a 
polytheist, Zoroastrian, idol worshipper, or apostate is haram. 


(164024¢ iall ails) 


(11)Distribution of qurbani meat: The most preferred way is to divide the meat in three portions — 
first portion for oneself and family, second portion for relatives and friends, and third portion for 
poor and destitute people. It is also permissible to keep all of the qurbani meat for one’s family if the 
family is large. 


(370-371U25¢ ~ Sule ds slid) 


If several people have shared a qurbani animal, then the meat will be divided by measuring the 
weight. It will not be permissible to divide the meat simply by estimation. 


(198.28¢ 2.33! II jal) 


It is not permissible to sell the qurbani meat or to give it away as wages or payment. 


(2250247 tal ala) 


(12)It is permissible to use the skin of the qurbani animal for one’s personal use such as making a 
prayer mat, leather water bottle, etc.. But if the skin or any item made from it is sold, then the 
payment received it for it cannot be used personally and it becomes wajib to give away the money 
to the destitute. 


(372 oa 3¢ s salte) 


The money obtained from selling the skin cannot be used for masjid construction and it cannot be 
given to any other charity organization because it is imperative that this money be given to poor and 
destitute people. The best option is to give it to Madrasa students because you receive reward for 
helping them and it becomes the means of helping revive the religion. 


Takbeers of the two Eids 


The salah of Eid Al-Fitr and Eid Al-Adha are offered as two raka’t with six extra takbeers. In the first 
raka’t, three extra takbeers are recited after the thana and before the Qirat. And in the second 
raka’t, three extra takbeers are recited after the Qirat, then the takbeer for ruku’ is recited and then 
ruku’ is performed. 


So in the first raka’t, together with the takbeer tehreema, there are a total of four takbeers. And in 
the second raka’t, along with the takbeer for going into ruku’, there are also four takbeers in total. 


In some narrations, the total is given as five takbeers in the first raka’t because of takbeer tehreema, 
three extra takbeers, and takbeer for going into ruku’. And in the second raka’t, the total is given as 
four because of the three extra takbeers and the takbeer for ruku’. And the total of both raka’ts are 
given as nine takbeers. In either case, the number of extra takbeers are still six. 


gi dng oe aN Je sally de at hag ale BN Le àl Jy AI bis ei JB Ale Ul el yg 1 
2 2z JM Sle gi) G aly alah il pead SS galt Jib al ie Gey Lele IBF l sl 3S xe 

(Sk AS yall ighe ob 371 
Sayyiduna Abu Abdur Rahman Qasim narrated: Some of the Sahaba (RA) told me that the when the 
Messenger of Allah (SAW) led us in Eid salah, he (SAW) recited four and four takbeers. And when he 


(SAW) completed the salah, he turned to us and said: “Don’t forget, the takbeers of Eid is like the 
takbeers of the funeral prayer (four).” He (SAW) indicated with his fingers and he closed his thumb. 


a Mis Get ott le te BM gy uldi gy tes OI gs GY le eile ol agl J ASG oe 

SSE asl GSE gOS BN (525 csi Hl ES Lally ON a IS dag le BN Jo al pts SE aT We AN 6535 lel 

Iz ob ol ce) pple ES bs Hell g BI ES MS yo gigl J Gis 2s a oj) BLE I yei Je 
(289 o3z ipl ÁI edhe dell & pS!) L170 


Sayyiduna Mak’hool (RA) narrates that the companion of Sayyiduna Abu Huraira (RA), Sayyiduna Abu 
Aisha, told me that Sayyidun Sa’eed ibn Al-‘Aas narrated: | asked Hadhrat Abu Musa Al-Asha’ri (RA) 
and Hadhrat Huzaifa ibn Al-Yaman (RA), “How many takbirs did the Messenger of Allah (SAW) recite 


in salah for Eid Al-Adha and Eid Al-Fitr?” So Hadhrat Abu Musa (RA) replied: “Four takbirs, like the 
takbirs of the funeral salah.” And Hadhrat Huzaifa (RA) said (confirming Abu Musa (RA) reply): “He 
has spoken the truth.” Hadhrat Abu Musa (RA) said: “While | was the governor of Basra, | used to 
pray the Eid salah the same way.” 


ži 


by iaa IES ge al coy hgh i Mites LE EEEN ETE Say oy aall alle 32 : 
Bh ges Se 1 I6 de Ga Jad G 3 G Ja ge a Joab ly lg BLA G S op “38 À (65 okil 
sl a SF Sis SF Get Wash JH 6 SM Goby apace yl SS TLS te Sil oag oe yy atl IB Jo Ye 

(5704 2167 237 ollas exe. 9402 2) 593 ve 4z Sila Sl pml!) l 335 s 1 58 “is 
Hadhrat Alqama and Hadhrat Aswad ibn Yazeed narrated: Hadhrat Abdullah ibn Masud (RA) was 
sitting and with him were hadhrat Huzaifah (RA) and Hadhrat Abu Musa (RA). So Hadhrat Saeed ibn 
Al-‘Aas (RA) asked all of them regarding the takbirs of the salahs of Eid Al-Adha and Eid AlI-Fitr. 
Hadhrat Huzaifa (RA) said to ask Sayyiduna Abu Musa (RA). Sayyiduna Abu Musa (RA) said to ask 
Sayyiduna Huzaifa. Then Sayyiduna Huzaifa said to ask Sayyiduna Abdullah ibn Masud. So he asked 
him and Hadhrat Abdullah ibn Masud (RA) replied: “Recite four takbirs, then do qirat, then recite 
takbir and go into ruku. In the second rakat, recite takbir, then qirat, then recite four takbirs after 
the qirat (three extra and one for ruku).” 


Jeo 1% 3) J s os BS oF Gl 5 Re Ul g BE Sapte ye Ail we Wald dashJb aS te : 
Ei 5 IS F Leu op i 5 eS Ble dai E l JSS pi LS EN we UI Jali sida aS alia 
ia Sols ST be idl oS Sb lb Se wl SF eu 28 bes OS 2G isi py E LR Sis 

(94004051 2 393,392 0 4z : Sl pla!) SII all!) 
Sayiduna Kurdoos (RAH) narrated that Sayyiduna Waleed ibn Uqba (RA) sent a message to Sayyiduna 


Abdulla ibn Masud, Sayyiduna Huzaifa, Sayyiduna Abu Masud and Sayyiduna Abu Musa Ash’ari 
asking, “It is Eid today. What is the method of the Eid salah?” They all replied by telling him to ask 
Abdur Rahma (i.e. Sayyiduna Abdullah ibn Masud). So he asked Ibn Masud (RA) who replied, “Stand 
and recite four takbeers (one tehreema and three extra), then recite Surah Fatihah and any other 
surahs, then recite takbeer and enter ruku’. This is a total of five takbeers. Then (in the second 
raka’t) stand and recite Surah Fatihah and any other surah, then recite four takbeers after which 
enter ruku’. In Eid al-Fitr and Eid al-Adha, this is a total of nine takbeers.” None of the other 
companions negated what he [ibn Masud (RA)] said [which is proof of their agreeing that this is the 
correct method of offering Eid salah]. 


5:During the caliphate of Sayyiduna Umar al-Faroogq, all of the Companions were in agreement that 
the funeral salah has four takbeers. Here is the narration: 


Gb 319 21g JEN Sle zà) OS al il PMN GB ASB be ple Jo K Wyle gl Je pasat ma 
(E ge E yeH Je Sa) 


Translation: So they all agreed that just like the salah of Eid al-Adha and Eid al-Fitr, the funeral salah 
also has four takbeers. 


6. 


: RS B51 [EM] 54 G 5 an 5S 5 5H Se OHS LA aN Ge AN 2955 ggi alee 
(zll bgla à Sal GU5702 Sall of 16642 3g IGA ue aiaa) 554 


Translation: Sayyiduna Abdullah ibn Masud (RA) has said that in the first raka’t, there is a total of 
five takbeer when combined with the takbeer tehreema and takbeer for ruku. And in the second 
raka’t, there is a total of four takbeers when you add the takbeer for ruku. [In conclusion, the 
number of extra takbeers in each raka’t is three). 


Cah sal G ABE BB ISE CB F a GS wal o ee A 555 ule o of cde def oh call we be :7 

(8 pf ps de Sc 13720 2z : 1S gledll rood icy Ke NE 
Translation: Sayyiduna Abdullah ibn al-Harith (RAH) prayed the Eid salah behind Sayyiduna Abdullah 
ibn Abbas (RA). In the first raka’t, Ibn Abbas (RA) first recited four takbeers, then qira’at, then recited 
a takbeer and went into ruku’. And when he stood up again for the second raka’t, he did qira’at, 
then recited three takbeers, then recited a [fourth] takbeer and went into ruku. 


The Proof of Rafa’ Yadayn (raising your hands) in the takbeers of Eid salah 


Inthe Eid salah, the hands are raised when reciting the takbeers. Here are the proofs: 


Proof 1: 


peel ate 5 ltl G 3 fl g oi S dy SLAs Grobla a Gen By U8 I bl ale bg 

(adsl gy Lee ogadi È ob 417 el zi lk cee) „yól 5 Lis úil 5 Ms 4 obs, 3 saiell 5 WAI Je 5 el 
Translation: The eminent scholar Sayyiduna Ibrahim Nakhi’ (RAH) has said: Rafa’ Yadayn occurs on 
seven occasions (1) beginning of salah, (2) in Qunut, (3) in two Eid salahs, (4) when offering salam to 
Hajar al-Aswad, (5) at Safa and Marwa, (6) at Muzdalifa and Arafah, (7) 


Proof 2: 


C gate B3be Gb 495463 g 15 all ol all Bo) RSH G oiadi is le it 
Translation: The scholars of fiqh all agree that rafa’ yadayn takes place in the takbeers of the two Eid 
salahs. 


Proof 3: 


(630 A BYE! G aY ay) LSE G geil 5 le py 
Translation: The fiqh scholars are all in consensus that rafa yadayn takes places in the takbeers of the 
two Eid salahs. 


Proof 4: 


Ghal 3 adl g 484 ole GLA ball ly) ogia OSE 5 OH Se G wT gy ST deaa 


Translation: The scholars of fiqh are all in agreement that during the takbeer for Qunoot in Witr 


salah, and in the takbeers of the two Eid salahs, rafa’ yadayn takes place. 


Note: 


In regular salah, rafa’ yadayn only takes place in the beginning of the salah and nowhere else. For 
proofs and more details on this ruling, refer to our booklet “The Proofs of not doing rafa’ yadayn in 
salah”. In regular salah, the general proofs establish the lack of rafa’ yadayn. But since Eid salah and 
Witr salah are special salahs, specific proofs establish the presence of rafa’ yadayn in them. And 
Allah knows best. 


